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Chapter 2 
The New York (aka Maryland-New York) 
Province is Born

In a decree issued on June 16, 1879, Father 
General Peter Jan Beckx, SJ, separated the 
New York-Canada Mission, joining the New 
York portion to the Maryland Province and the 
Canadian portion to the English Province.10

A variety of factors made such a division of the 
mission advisable: the fact that part of the mission 
was in the United States and part in the Dominion of 
Canada had caused and was foreseen as continuing 
to cause difficulties, long distances and the diverse 
languages and customs of the two regions also 
played a role in the decision. The idea of joining 
the New York Mission and the Maryland Province 
was not new, having surfaced some years earlier. 
The fragmentation of the Maryland Province caused 
by the insertion of New York and New Jersey parts 
of the Mission between the southern and the New 
England parts of the province was inconvenient. 
Furthermore, a canonical Visitor, Felix Sopranis, 
sent by Fr. Beckx, had visited the area during the 
early 1860s and had recommended that the Mission 
and the Province be joined.11 Although Fr. Beckx 
did not immediately respond affirmatively to this 
recommendation, by the early 1870s there were 
apparently some signs of tension between the 
Canadian and American members of the mission. The 
Maryland provincial, Fr. Joseph Keller, SJ, suggested 
that Canada be made a separate mission and New 
York joined to Maryland, and that the headquarters 
of the Province be moved to New York. While the 
General’s decree did not specify the name of the now 
united mission/province on the American side of the 
border, the 1880 catalogue noted that the province 
received the new name of the New York Province, 
named after the largest city in the new jurisdiction. 
(In a letter dated August 19, 1880, Fr. Beckx changed 
the name of the province to Maryland-New York.)12

With this move the New York part of the mission left 
the French Assistancy and became part of the English 
Assistancy. Together with the Missouri Province, 
they formed the only provinces in the United States 
erected in the 19th century. 

The new province, whose apostolic works now 
stretched from Massachusetts south to Virginia, had 
a total membership of 526 men (154 priests, 201 
scholastics and 171 brothers).13 Jesuit Fr. Robert 
Brady, who had been provincial of the Maryland 
Province since 1877, was named provincial superior. 

The residence of the provincial was moved from 
Loyola College in Maryland to the College of St. 
Francis Xavier in New York City, whose main 
entrance was then on 15th Street. All of what would 
in 1943 again become the New York Province was 
contained in this new province, with the exception 
of the western New York state region. In 1869, the 
western portion of New York had been made part 
of the Buffalo Mission, which eventually extended 
along the Great Lakes as far as the Rocky Mountains. 
The New York portion of the Buffalo Mission would 
not be united to the Maryland-New York Province 
until 1907.

A major apostolate of the new province was in 
the field of education, with colleges at Xavier, St. 

Father General Peter Jan Beckx, SJ, issued a decree on June 16, 
1879 which separated the New York-Canada Mission, joining the New 
York portion to the Maryland Province.
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Peter’s in Jersey City and St. John’s College at 
Fordham now added to the ones already established 
in the old Maryland Province. Unlike the situation 
that would prevail in the late 20th century, through 
the latter half of the 19th century the ‘high school’ 
(or Grammar) divisions of these colleges inevitably 
had more students than did the collegiate divisions. 
For example, in 1890, Fordham had 63 men taking 
the classical course at the college and 137 at the 
high school; Xavier 77 and 240 respectively and 
St. Peter’s 19 and 30. By 1900, there were at 
Fordham 73 students enrolled in the college, with 
87 in the high school; at Xavier 147 in the college 
and 337 in the high school division. St. Peter’s was 
similar, with 30 and 50 students respectively.14 It 
was during the 1880s that Xavier added a special 
element to its program—military training.15 Initially, 
the program focused only on those students in the 
school’s Preparatory Division, what today would 
be consider “middle school”, but soon it extended 
to the Grammar division, so that by the mid-1890s 

all the high school students were members of the 
“regiment”. Initially, the drill instructors came from 
the National Guard, but eventually active Army 
instructors served in this role.

A major problem, however, confronted the 
schools of the province by the mid-1890s. A number 
of states, including New York, were beginning to 
set requirements for admission to institutions that 
would be allowed to call themselves colleges, and 
further, demanding that students seeking admission 
to professional schools such as law and medicine 
would need to have completed certain prerequisites 
that state authorities deemed necessary. The president 
of Georgetown, Fr. J. Havens Richards, SJ, noted 
that students from not only Georgetown but also 
St. John’s College at Fordham and the College of 
St. Francis Xavier were finding difficulty in having 
their credentials recognized when seeking early 
admission to Columbia University.16 While he was 
able to resolve this difficulty, he recognized that there 

Celebration of the 100th anniversary of Xavier High School in 1947.
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was a need for the Society in the United States to 
adapt to the new situation. As he noted: “We must be 
prepared to modify our schedules of the authors and 
matter to be seen in the various years of the academic 
and collegiate courses, when necessary, in order to 
conform to the government requirements.”17

A special concern of Richards was that the failure 
of the Society’s schools to bring themselves more 
into conformity with both the public and the more 
demanding private educational institutions could 
lead to the perception that the Society’s schools were 
inferior to these other institutions, which would in 
turn lead to many Catholic young men seeking to 
attend these other schools to the detriment of their 
faith and morals. 

It should be noted that while Richards saw the 
need to adapt the academic matter that was covered, 
he believed the methodology of the Ratio Studiorum 
retained its value and should be preserved. A related 
difficulty in New York was that a greater sense 
of the need for a separation of the high school 
or secondary school from the college, and of the 
college from the professional schools was rapidly 
occurring. The seven-year program beginning with 
“Inferior Grammar” and ending with the study of 
philosophy and the granting of the A.B. degree that 
was common to Jesuit schools stood in stark contrast 
to the four-year high school and the distinct four-
year college program that was emerging all around 
the United States.18 It is reported that at a meeting of 
Maryland-New York and Missouri Province Jesuits 
the point was made that “our high school work 
should be brought out prominently before the public 
everywhere as distinct from college work, and that 
wherever possible we should aim at having our high 
schools locally distinct from our colleges.”19

The result was the decision by the province 
schools to create separate Collegiate and Academic 
(or high school) departments. For example, Fr. David 
Hearn, SJ, then president of Xavier, in September, 
1900, stretched the three-year Academic Department 
into a four-year accredited high school program 
to be followed by the four-year college program.20

The study of science was becoming more common 
in public high schools, and could now be added to 
the Jesuit high school program without diminishing 
the stress on the study of classical languages. In 
the collegiate division, more time could be devoted 
to the study of philosophy. Greater conformity to 
the practice found in the public schools also raised 
questions about the age at which students should be 
accepted into Jesuit schools. Apparently it had not 
been unusual for students as young as 10 to begin 
their studies in the Society’s colleges, with the result 
that they could finish the course of studies by age 17. 

There were problems here not only with the maturity 
level of the students, but also in attracting older (i.e. 
14-year-old) students to enroll in the schools. While 
St. Ignatius, after his conversion and decision to seek 
ordination, had no problem studying the rudiments 
of Latin in a class filled with boys 20 or more years 
younger than himself, such was not the case for 
American teenagers who resented being in class with 
“kids.”21

Parish work remained important in the New York 
portion of the new province as well. The parish of 
St. Lawrence O’Toole in Manhattan had originally 
covered a very large area of the Upper East Side. 
Over the course of the late 19th century the area of 
the parish was continually diminished as more and 
more new parishes were formed in the surrounding 
region. One of the more notable was the result of 

Notable Jesuits

One of the most in�uential 
theologians produced by the 
American Church, Fr. John 
Courtney Murray, SJ, was 
born in New York City in 
1904 and entered the Society 
following his graduation 
from Xavier High School in 
1920. Obtaining a doctorate 
in theology from the 
Gregorian University a�er his 
ordination, he served as a professor of dogmatic theology 
at Woodstock College until his death in 1967. He also 
served as editor of the journal �eological Studies from 
1941 onward. It was in the areas of Church-state relations 
and religious freedom that Murray made his most 
signi�cant contribution. His views on these topics were 
in�uenced by his appreciation of the model of Church-
state relations such as existed in the United States, but his 
championing of his position brought him into con�ict 
both with other American theologians and with Church 
authorities in Rome. For a period of years beginning in 
1954, he was told to refrain from teaching or publishing 
on this subject. A change came about with Vatican II, 
and Fr. Murray was invited as a peritus, or expert, to the 
�nal three sessions of the Council. �ere, he played a 
major role in the formulation of the conciliar declaration 
of religious liberty, Dignitatis Humanae Personae. 
Well-known outside of Church circles, Fr. Murray once 
was featured on the cover of Time magazine. He died 
suddenly in New York in the summer of 1967.

Fr. John Courtney Murray, SJ
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the German immigration into the Yorkville area. 
Germans Catholics preferred to attend Mass in a 
church where the priest spoke their language, so, 
under the leadership of Fr. Joseph Durthaller of the 
St. Lawrence community, a new parish for German 
Catholics, St. Joseph’s, was created in 1873 on East 
87th Street. St. Joseph’s would remain under the care 
of the Society until the late 1880s. 

The Catholic population and the wealth of the 
Upper East Side were greatly increasing, and this 
enabled a succession of pastors at St. Lawrence to 
plan and eventually build a very substantial church 
on the corner of Park Avenue and 84th Street. The 
lower church was dedicated by Archbishop Michael 
Corrigan, Cardinal McCloskey’s successor, in June, 
1886, but not until December, 1898, was the upper 
church ready for dedication. The original parish and 
church had been under the patronage of St. Lawrence 
O’Toole, a 12th century archbishop of Dublin. Not 
surprisingly, Jesuits preferred to have the church 
named after a Jesuit saint, Ignatius Loyola. The 
Society petitioned Rome for a change in the name, 
but the decision came back that both St. Ignatius and 
St. Lawrence would be co-patrons of the church. As a 
result, the altar in the lower church was dedicated to 
the Irish saint and the altar in the upper church to St. 
Ignatius, the Society’s Founder.

With the joining of the Mission with the Maryland 
Province there was no longer a need for two houses 
of formation for those entering the Society. The 
Maryland Province had had a well-established 
novitiate and juniorate at Frederick, Md., and so the 
West Park juniorate was moved to Frederick almost 
immediately, and on August 21, 1885 the last of the 
novices left their home on the Hudson to join the 
community at Frederick. Manresa Hall as a house 
of formation was no more. It did, however, continue 
for a short time as a villa for the Jesuits working in 
the province’s colleges. The novices and juniors of 
the province could thus all be found at Frederick. 
The philosophers and theologians of the Mission had 
been sent to various provinces for their formation 
in these disciplines, but after the 1879 unification, 
Woodstock College in Maryland, established in 
1869, became the main place where they would 
complete the final academic stages in their priestly 
formation. (Woodstock College would be not only a 
distinguished school of philosophy and theology but 
also the home to a number of publications including 
Woodstock Letters, a journal which for a century 
would publish articles and notices about Jesuit 
activity especially in the United States.)

The Maryland Province had placed its scholasticate 
at Georgetown as early as 1827. Fr. Visitor Sopranis 
required that the scholasticate be moved to Boston in 

1860 in as much as he thought an urban setting more 
appropriate. The Boston experiment was short-lived 
in that the benefactors who had funded the college 
in Boston had intended it for the instruction of their 
sons, not for seminarians. Furthermore, with the 
inflation caused by the Civil War, the cost of running 
the house in a city was prohibitive. Thus it was back 
to Georgetown in 1863 until the move was made 
to Woodstock College in rural Maryland in 1869. 
There was a growing sense among the superiors in 
the Society in the United States that it would make 
sense to have one major scholasticate for the whole 
country where a top-notch faculty and library could 
be assembled, rather than have several mediocre 
scholasticates scattered throughout the country. A 
problem with situating this scholasticate on one 
of the Society’s college campuses was two-fold: 
none of Jesuit schools was large enough such that 
it could comfortably house and provide classrooms 

Architect’s drawing of St. Ignatius Church on Park Ave. Note that the 
two towers are still waiting to be erected.
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both for lay boarding students and scholastics, and, 
secondly, there was ample evidence that scholastics 
on campus could be dragooned away from their 
studies and made to serve as teachers or prefects in 
the college.22 Furthermore, a rural setting was thought 
to be less expensive than an urban one and, of course, 
some were concerned that the city would provide 
unnecessary temptations for the young Jesuits.23

By the 1880s however, a number of concerns 
were being expressed that a mistake had been made 
in placing the scholasticate in rural Maryland.24

An urban setting, despite the cost and dangers, was 
thought by some to be more appropriate. While Fr. 
J. Havens Richards, the president of Georgetown, 
wanted the scholastics returned to Georgetown, the 
provincial at the time, Fr. Thomas Campbell, SJ, 
thought New York City a better location, and so 
in 1891 he petitioned Fr. Anton Anderledy, SJ, the 
Superior General, for permission to turn Fordham 
into a day school without lay student boarders and 
move the scholasticate to the Bronx campus. The 
General responded that the provincial should consult 
the senior members of the province to get their 
opinions on such a move. While many of those in 
the northern parts of the province favored the move 
to what was the cultural and intellectual center of 
the nation, others objected that Fordham (still St. 
John’s College) was not a real university, it lacked 
professional schools, and its enrollment was low. 

Nonetheless, in 1892 the provincial made a formal 
request of the General that he approve the move 
of Woodstock to New York. Before such approval 
could be obtained, however, Fr. Anderledy died and 
Fr. Luis Martin, SJ, was elected Superior General. 
Fr. Martin turned down the request, in part because 
both Archbishop Corrigan of New York and Cardinal 
Gibbons of Baltimore were not in favor of it. A move 
to Georgetown was out of the question because the 
Jesuit curia in Rome feared that such a move might 
be interpreted as the Society’s trying to compete 
with the newly established pontifical university 
in Washington, D.C., Catholic University. So, 
Woodstock was safe for the moment, though not for 
long.

The United States in the last decades of the 
19th century was undergoing very rapid change 
which would impact the province and its choice of 
ministries. New York City in the late 19th century 
was experiencing another exceptional wave of 
immigration from Europe, this time from Southern 
and Eastern Europe especially, and the Society 
was ready to respond to the request by Archbishop 
Corrigan of New York to assist him in ministering to 
the large number Catholic immigrants now arriving 
in his archdiocese. Apparently, some attempts by 

Notable Jesuits

While the New York Province has had a number of instances 
where two brothers have entered the Society, and a few cases 
were three brothers have become Jesuits, few and far between 
are the cases where four siblings have S.J. a�er the names. �e 
most notable case of this last situation is the Reed brothers of 
Bu�alo: Lorenzo, Francis, Paul, and John. Born within a span 
of eight years, the brothers were all alumni of Canisius High 
School, St. Andrew-on-Hudson, and Woodstock College. 
Following ordination, however, each found himself in a di�erent 
ministry. 

Lorenzo spent 20 years as the Province Prefect of High Schools 
and Director of Special Studies. �e 1970s found him at 
Fordham University, where he devoted his energies to assisting 
the university administration in its strategic planning. Ill health 
�nally forced his retirement in 1981, and he died in February, 
1985.

Following his ordination, the second brother, Francis, found 
himself involved in a series of di�erent apostolates. For a time 
he was a high school teacher (at Canisius and McQuaid), 
sometimes a parish priest (at St. Michael’s and St. Ann’s), and 
o�en a �nancial o�cer, most notable at McQuaid Jesuit High 
School from 1965 to 1987. Ill health �nally forced his move to 
the Province In�rmary, where he died in 1989.

�e third brother, Paul, worked at �ve di�erent high schools as 
well as at Le Moyne College, but he is most remembered for his 
work as a hospital chaplain, serving at Maimonides Hospital in 
Brooklyn from the late 1960s to the late 1980s. He died in 1993.

�e youngest of the brothers, John, had a di�erent career 
entirely. A Gregorian University-trained canon lawyer, he 
taught for many years at Woodstock College. He served brie�y 
as the socius to the provincial and as a canonical consultor for 
the province. He worked as well at the marriage tribunal of the 
Brooklyn diocese, and died in 1979.

The Reed Brothers

Reed brothers, left to right: John, Lorenzo, Frank and Paul.
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diocesan clergy had already been made to care for 
the spiritual needs of the growing number of Italian 
immigrants that were moving into the Lower East 
Side of Manhattan, but these efforts had met with 
very little success. Finally, Archbishop Corrigan 
asked several religious congregations to send Italian 
speaking priests to minister to these new immigrants. 
The Scalabrini fathers established four parishes 
and the Pallottines two. The Society responded by 
sending Fr. Nicholas Russo, SJ, to establish Our Lady 
of Loretto Church on Elizabeth Street.25 Fr. Russo 
was born in Foggia, Italy, in 1845 but was a member 
of the Maryland-New York Province. Assisting him 
was Fr. Aloysius Romano, SJ, who had been born 
in Salerno, Italy, in 1842 and was on loan from the 
Naples Province. 

Tensions that existed between the heavily Irish 
clergy in New York and the Italians had been a real 
problem for the Church.26 Even within the province 
some traces of this could be found.27 Some of the 
Protestant churches in the area had been actively 
recruiting converts from among the Italian population 
and the archbishop understood that this growing 
immigrant group needed to have Catholic churches 
of their own, rather than having them ministered to as 
an almost secondary apostolate of the basically Irish 
parishes that had already been established. Russo 
and Romano rented a former bar on Elizabeth Street 
and converted it into a chapel that could hold about 
300 worshipers. On August 16, 1891, the provincial, 
Fr. Thomas Campbell, celebrated the first Mass in 
the new mission and Russo preached the sermon in 
Italian. The mission was soon thriving, with four 
Masses on Sunday and two each weekday. The rented 
quarters soon proved to be too small and two building 
across the street were purchased and converted into 
the Church of Our Lady of Loretto. The need for 
a Catholic grade school was pressing and so two 
buildings next to the church were purchased in 1895 
and converted into a school. By 1896, the parish 
had 3000 people attending Mass on Sundays and 
500 children enrolled in the school. The work of the 
Maryland-New York Jesuits was supplemented by 
several other Jesuits from the Province of Sicily, who 
were especially useful in dealing with parishioners 
who had come from that island.

In May, 1917, the Society was given charge of 
the Church of the Nativity on Second Avenue.28 This 
had been a parish for the English speaking Catholics 
in the area, but their number had dwindled to the 
point where they could no longer support the parish 
financially. The massive immigration from southern 
Europe in the last decade of the 19th century and 
the first decade of the 20th had greatly increased the 
number of Italians in the area and it is estimated that 
there were 20,000 living within the boundaries of 

this parish. While the Jesuits at Our Lady of Loretto 
had made attempts to minister to the needs of these 
people, and several hundred had customarily attended 
Mass at Our Lady of Loretto, a major barrier seems 
to have been the Bowery, which was both wide and 
dangerous to cross because of the train traffic that ran 
along it. For a short while, the Society staffed both 
the Mission and the Church of the Nativity, but by 
1919 Jesuits were fully established only on Second 
Avenue, where they were to remain until 2007.

The province’s expansion was not limited to the 
United States. On November 1, 1893, Father General 
Luis Martin, SJ, transferred the Jamaica Mission 
from the British Province to Maryland-New York. 
Perhaps as an indication that the American provinces 
were “coming into their own,” on that same date Fr. 
Martin transferred the Mission of British Honduras 
into the care of the Missouri province, the only other 
American province at the time. Jamaica then had only 
about 12,500 Catholics, but the Vicar Apostolic was a 
Jesuit and St. George’s College was given over to the 
Society to run. This mission would remain part of the 
province until 1929, when it was transferred to the 
recently created New England Province.

While expansion of ministries was taking place 
in some areas, contraction was occurring in others. 
As early as 1891, rumors (true) that the provincial 
was going to withdraw the Society from St. Joseph’s 
in Troy, N.Y., occasioned a letter from the Vicar 
General of the Albany diocese to Fr. Provincial 
Campbell, expressing the bishop’s concern that such 
a thing would happen. By early 1893, it seems that 
the provincial was intending to withdraw the Society 
from all parishes that were not connected to colleges 
or missions. The possibility that the Jesuits might 
leave St. Joseph’s created such concern among the 
parishioners that a delegation of prominent men 
from the parish, carrying a lengthy resolution which 
praised the many things that the Society had done 
and was doing for the benefit of the people of St. 
Joseph’s, traveled to New York City to meet with 
Campbell to try to get him to change his mind. It 
is reported that their words to him about the good 
work that the Society had been doing reduced the 
provincial to tears, and shortly thereafter he changed 
his mind and the Jesuits were allowed to stay. 
Unfortunately, the reprieve turned out to be short-
lived. As late as 1898, the Jesuits in the parish were 
expressing the hope that two benefactors whom they 
had identified would be willing to help the Society 
found a classical college that Jesuits would staff, 
but this hope was never realized. By 1900, the new 
provincial, Fr. Edward Purbrick, SJ, following on 
orders from Father General Martin, determined that 
the Jesuits would be withdrawn. A plea from the 
Bishop Thomas Burke of Albany only succeeded in 
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delaying the departure of the Jesuits until he could 
find diocesan priests to replace them in staffing the 
church, and by the end of 1900 the 50+ year ministry 
of the Society in Troy came to an end.

The departure of the Society from St. Joseph’s did 
not, however, mean the end of the Society’s presence 
in the Albany diocese. It was well known that in 
the mid-17th century, Jesuits Isaac Jogues, Rene 
Goupil, and John de la Lande had been martyred 
in an Iroquois village not far from Albany. In the 
summer of 1884, some Jesuits and parishioners from 
St. Joseph’s, relying on research that had been done 
by Gen. John Clark of Auburn, N.Y., determined that 
they knew the location of this Iroquois village, and 
with the permission of the provincial they purchased 
for $2000 10 acres of land there, where a shrine 
could be built.29 Fr. Joseph Loyzance, SJ, of St. 

Joseph’s raised money to build a chapel for pilgrims 
at the site, and in August, 1885, the first pilgrimage 
to Auriesville was organized. Over 4000 people 
were present for the dedication of the chapel by the 
provincial.30

At the dawn of the 20th century, the Maryland-New 
York Province could face the future with some degree 
of confidence. As compared with 526 in 1879, it now 
had 634 members (243 priests, 234 scholastics, and 
157 brothers). Over the first 20 years or so of the 
new province’s existence, an average of 20 scholastic 
and 6 brother novices entered the province annually, 
and while all of these did not persevere, they were 
more than enough to compensate for the Jesuits who 
died—an average of just 11 per year.
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